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maintained (i) that empirical self-consciousness is possible only as
a consequence of a priori cognition of a world of phenomena
governed by the categories, (2) that those categories must be given
a temporal embodiment as schemata' if they are to fulfil their
function of making possible the apperception of a sensuously
perceived manifold. The purpose of the analogies is to prove that
awareness of the self as temporally conditioned, that is as enjoying
a temporally ordered experience, requires the existence of a
phenomenal world subject to the temporal rules provided by the
schematized categories. More fully, Kant is here arguing that I do
as a matter of fact recognize myself as having a temporal existence
in a world which obeys a time order of its own, and therefore that
my cognition of that order must either be derived from my aware-
ness of the sequence of perceptions in my consciousness, or must be
antecedent to such awareness and required as a condition of its
possibility. But to be aware of an objective order is to be aware
of an objective necessity; and this implies the formulation of a
synthetic proposition a priori. In accordance with the main
doctrine of the Critique, this can take place only In so far as the
connexion of which I become aware has been introduced into the
manifold in which I discover it by a synthetic activity of mind.
We have then to discover what kinds of temporal determination
must exist in nature, that is, be imposed on nature by me in the
act of coming to know it, in order to account for the kinds of
temporal experience which introspection shows that I actually
do have.
It will be generally admitted as a matter of empirical fact that
I do experience objects as enduring, succeeding one another,
and coexisting in time, and the purpose of the analogies is conse-
quently to demonstrate on the one hand that these empirical
distinctions are essential elements in the existence of a unitary
self-consciousness and on the other that I could not possibly make
them unless I implicitly recognized the existence of a world
of phenomena subject to the laws given by the schematised cate-
gories.
The general principle of the Analogies is that the thought which
makes experience possible is that of a necessary connexion of
perceptions. In so far as experience is to be regarded as cognition
of objects as distinct from awareness of states of myself, I must
conceive my perceptions (which as such are states of myself) as
standing in some real order or interrelation which is distinct from